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result of our effort (aided by Grace), it is logically con-
ceivable that they may again bind it.  -^ay^ and karma
are bonds that bind man who is already bound by Wavu
They do not bind the free-neither the eternally free God.
nor the free man.

Umapati states that soul's primordial bondage is as
beginningless as the soul itself, and he considers this as
the distinctive doctrine of Saivism.33 ^-^ya and karma which
are the consequences of this primordial bond, also are ulterior
and beginningless in their function like husk, bran and
sprout which are closefy related with the paddy-seed i e-,
while the sou! ex^ts, the Sbond of ignorance also exists along
with it, and when that exists, the other bonds of may^.
and karma also remain with it*34

The three bunds are all alike transcendental and not em-
pirical. They condition the soul by forming as it were an
inseparable part of it. We must make a distinction between
attributes and flaws of a thing. These bonds are flaws like
verdigris in copper and can be removed and attributes like cons-
ciousness cannot be removed. Thus even though both charac-
teristics and flaws are found in the same being, we must
distinguish between the two. Umapati Sivam uses the analogy
of sprout, bran and husk of the grain to bring out the inter-
relation among the three bonds. Here sprout is compared to
karma mala, bran to mdy^. mala and husk to a^ava mala. Just
like the three factors are alike in the seed without the distin-
ction of priority or posteriority the three bonds are alike in their
being- Experience of pleasure and pain (bhogam), the state of
embodiment {bdhdham) and the state of being the experiencing
agent (bhoktrtvam) are all of them co-evady present conditi-
oning the agent. Thrse three factors are caused respectively by
karma^ maya and mala. |t is only when the husk is present in
the grain that the bran can cause the sprout to germinate and
grow into the crop,35 When the hUJk is removed, even though
the bran and sprout are present, germination does not take